The concept of virginity has always been the locus of hot debates and discussions throughout the history. It holds true to say that the norm of virginity has a profound impact on women's sexuality and their social lives since virginity has become a visible tenet of our lives through the institutionalization of patriarchal power on female body. Although losing virginity is a conceptual thing, the consequences and underlying implications of this action are clearly seen in the society which proves that the concept of virginity is socially constructed and it is manipulated by patriarchy to control female sexuality and their bodily activities. This study aims to investigate the concepts of sex and gender in order to understand how virginity is socially constructed and point out the ways through which the norm of virginity has been continuously embodied via the patriarchal language, virginity tests and laws in Turkey. Since Turkey stands out among other Islamic countries with its emphasis on secularism but also being influenced by Islamic traditions, the norm of virginity is elaborated with regard to the prevalent discourses in the country. Therefore, the key terms of the study are analyzed through the terminology of feminist and Islamic feminist theory. As a result, it is found that "virginity" means family honor, social constraints on female body, celebration of men and the prioritization of societal values over individuals.
Introduction
The norm of virginity which has a big influence on the sexuality of females in many countries has been the site of hot debates throughout history. It can be safely argued that Turkey is one of these countries where this norm has affected a great number of women whose sexuality and body have been under the control of patriarchal system by the norm of virginity, virginity tests and laws etc. To be able to understand this issue better, firstly we need to analyze two terms 'sex' and 'gender' on which various feminist thinkers touch upon to show how these concepts influence the public opinion about female sexuality and body.
The concepts of sex and gender have always been a contested issue since it is difficult to define the blurry lines and have a clear cut definition of them. For many people, they are the same and can be used interchangeably. However, some feminist thinkers such as Simone de Beauvoir, Kate Millett, Judith Butler and so forth have made a distinction between sex and gender. Basically, the word 'sex' means the biological distinctions between females and males whereas 'gender' denotes the distinctions between women and men as social constructions. It is also questionable whether the distinction between these two is distinguishable enough to conceptualize or not. From the perspective of these feminist thinkers, it is necessary to question every act or practice in our social world and find out the underlying implications which lead to the subordination of women every time. Butler (1993) believes that the female body has always been a site of power struggles by the reiteration of social acts in a visible or invisible way. The concept of virginity and how it prescribes some specific roles for women in social life is quite intertwined with what Butler claims. Although virginity is an invisible concept, the cultural inscriptions coming with this norm can have rather visible consequences on the female body and in her social life. In this context, the norm of virginity in Turkey which can be considered as both visible and invisible way of controlling body politics will be questioned in this article.
The context of Turkey will be explored in this article, since the female body has been subject to power relations in Turkey where the female body has been understood as the asset of the society rather than belonging to an individual. The importance attained to virginity has not changed throughout years and it is a significant token of how female body is socially and culturally trapped by patriarchal system. This cultural inscription can be revealed by examining the laws and regulations, the concept of honor crimes, the language used to define women, virginity tests and virgi-nity surgeries in Turkey.
Main Argument
As Turkey is claimed to be conservative on the issue of female sexuality and the female body (Parla, 2001) , it would be of crucial importance to further investigate the norm of virginity. Unfortunately, there has been a great pressure on the control of women's body on which various social meanings and borders are imposed. In this part, I would like to dwell upon the contested issue of virginity and how female sexuality is trapped within the confines of the social world.
The Hidden Meanings of "Kız" and "Kadın"
Females are called with different title in accordance with their marital status in Turkey just like some other cultures such as Anglo-Saxons and Germanics. For instance; in one of the main resources of Turkish language "Divanu Lugatı't Turk, it is referred that females are called as "kadın" when they get married (Aydemir, 2012) . Özyeğin (2009) focuses on the concept of virginity which lies at the heart of the processes by which the female body is restricted by social meanings. Butler (1993) thinks that the language we use shapes our ideas fundamentally as we understand the world through them. When we examine any language, we can find traces of discrimination against women. Accordingly, Özyeğin (2009) evaluates the distinction between the two words 'kız' which means an unmarried woman whose hymen is still intact and 'kadın' who is married and lost her virginity. While 'kız' represents sexual purity and chastity which also emphasizes the desexualization of unmarried women, 'kadın' is the sign of womanhood. For her, the aim of the distinction between females such as kadın and kız is to make sure that the transition from girlhood to womanhood occurs via the institution of marriage.
Another interesting point is that losing virginity before marriage is condemned both by people who have close ties to Islam and by people who do not have religious concerns. It would be true to say that 'virginity' is a social and cultural norm rather than a religious one. I think this example supports the idea of Simone de Beauvoir (1972) whose famous words 'One is not born, but rather becomes a woman' show that commonly observed behavioral traits associated with women and men are not natural but just social ones. These are learnt and acquired through social life. However, social discriminations have such a profound effect on people that they appear to be caused by nature. Therefore the distinction between 'kız' and 'kadın' in the language and social life has happened to sound normal to us. On the top of that, Douglas (1989) claims that the boundaries of the body parallel with the confines of the social world. For example, the hymen represents the line that separates "kız" from "kadın" which are two different social statuses. The truth can be found in the examples of the laws and regulations that used to be in effect until recent years in Turkey which shows that the female body and sexuality is under strict control of social life and the state. Until recent changes, an attack on the male body was conceptualized as a violation of individual rights whereas an attack on the female body was considered to be a violation of family order. As we know, the preservation of family's honor took place at the expense of the victim sometimes. For example, a rapist was not accountable for his offence on the condition that he married the woman he raped until 2005 when this article in Turkish Penal Code was changed. Sirman (1989) adds that Turkish legislation is designed to protect the familial order rather than the rights of individuals. That's why, if a rapist agrees to marry the woman he raped and they form a family, he can be free of charges made against him. This example indicates how the family order is prioritized even it outrages the individual rights of women.
Honor Codes of Families on Virginity
The fact that there have been many TV series and films in Turkey about women who were raped and had to marry their rapist or were sent away from the village to be killed by a member of their family shows how the norm of virginity can find acceptance in Turkish culture. The film 'Mutluluk' directed by Abdullah Oğuz in 2007 and the TV series 'Fatmagül'ün Suçu Ne?' broadcast on Kanal D between the years 2010-2012 are the two successful examples of this kind of productions in the media.
As for this parallel between female body and the society, Özyeğin (2009) claims that the female body symbolized the social boundaries of cultural identities. Women's purity and chastity appears in the honor code which is lost as a result of her misconduct. Therefore, women carry the burden of safeguarding the group identity and group honor. Awwad (2011) also argues that honor and shame are socially constructed concepts for the virginity control and violence against women in Turkey. Honor crimes taking place especially in the southeastern Turkey constitute a good example of this as the misbehavior or sexual intercourse of a woman in the family, society or group affect the whole credibility or reputation of that cultural identity Accordingly, Cindoğlu (1997) elaborates on the concept of virginity in Turkey and what kind of burdens it brings. To her mind, the virginity of a woman signifies her purity and her loyalty to her family. The archaic custom of showing a bloodedsheet to the groom's family next to bridal night which is the proof of bride's virginity and groom's virility is a concrete form of social forces embodied on the female body. Through this custom, the bride's virginity becomes an asset for both families. In case of losing virginity before marriage, it is a stain on their family which should be punished severely.
That's why, the concept of 'honor killing' comes forward in Turkish culture. If a girl loses her virginity before marriage whether willingly or because of a rape, she is considered as a shame for the family and she should be killed to get this stain from their families. As a result, being able to show the blooded-sheet after the bridal night is a matter of life and death for some women, especially in the east part of Turkey.
The Meaning of Virginity for Turkish Men
However, it should be kept in mind that losing virginity is a kind of celebration for a man. It is a well-known fact that when a boy loses his virginity, he is called 'milli' which can be translated as 'becoming national' or 'becoming a first class person'. As can be deduced from this term, having sex is considered as something to be celebrated and to be proudly boasted about for Turkish men. While men have no hesitation to talk about their sexual intercourse among themselves, women are not comfortable with sharing their sexual experiences or even when they are the victims of sexual abuse or rape not to be excluded from the society and not to stigmatize their families. The fear of being marginalized seems compatible with Judith Butler's ideas who think that gendered performances are acted out according to social scripts which provide framework for our activities and reinforce the power of certain groups over other. As a result, women, homosexuals, transsexuals and those with differently abled bodies are treated as social outsiders which need to be punished (Butler, 1993) .
In Turkey, women are enforced into subordinate roles by social norms and these submissive roles women undertake are not of their nature as it is widely thought in Turkey. Accordingly, Millett (1971) argues that gender is the sum total of the parents', the peers' and the culture's notions of what is appropriate to each gender by way of temperament, character, interests, status, worth, gesture and expression. Feminine and masculine gender norms reinforce the subordination of women so that women are socialized into subordinate roles; they learn to be passive, ignorant, docile and emotional. The silence of women against their being abused sexually or raped and the boasting of men about their sexual intercourses can be understood in this framework. In Turkey, women learn to take passive roles and obey what they have been told when it comes to sexuality. Unfortunately, most of women view these situations as their fate since these norms being reiterated over and over throughout history sound so natural to them.
Virginity of Women Both in Feminist and Islamic Feminist Perspectives
Some feminist thinkers evaluate this submissiveness of women in terms of prevalent parental practices whereas other blame the sexual objectification of women by the media, pornography etc. Chodorow (1978) argues that gender is more about having feminine and masculine personalities that develop in early infancy as responses to prevalent parenting practices. She alleges that mothers bring up their daughters in such a way that they discourage them from becoming individuals who are aware of their needs and claim for their rights. However, she believes that mothers raise their sons by encouraging them to individuate and develop well-defined ego boundaries. For her, that is the reason why women have difficulty in distinguishing their needs from others' and men have a detached personality by prioritizing their needs. On the other hand, MacKinnon (1989) thinks that gender is created by the sexual objectification of women where women are viewed and treated as objects for satisfying men's desires. In society, masculinity represents sexual dominance while femininity is about sexual submissiveness. The man/women difference and the dominance/submission dynamics define each other. According to MacKinnon, the submissiveness and dominance are not natural but socially conditioned.
Turning back to women in Turkey, it is vital to contextualize women in the gender ideologies of modern Turkey to be able to understand this concept and the position of women in terms of sexuality. Cindoğlu (1997) thinks that women's relationship to their bodies in Islamic countries is multi-layered and highly complex. She gives place to the ideas of Odeh (1993) who claims that women's bodies seem to be a battlefield as on one hand there is the Western construction of the female body as 'sexualized, objectified, commodified and on the other hand Islamic construction of the female body which views it as trustees of family honor as conservative and asexual.
For her, Turkey has traditional Islamist, nationalist and liberal discourses related to women's sexuality, all of which have some pitfalls (Cindoğlu, 1997) . In traditional Islamist discourse, women's sexuality is regarded as dangerous, since she is evil and has omnipotent sexual energy, it needs to be kept under strict control. The kin members, the family and the husband are in charge of controlling that (Moghadam, 1994) . The sexual intercourse before marriage is strictly forbidden and the woman is severely punished. Within this discourse, the public domain is attained to men whereas the private domain is for women and children. Thanks to this separation, women are avoided from communicating any man other than their husbands and family members. Although Muslims have tendency to think that only the women need to control their sexuality and remain chaste until marriage, Barlas (2002) believes that both men and women are supposed to refrain from any sexual relationships outside of marriage in Islam. She challenges the existing idea about women's chastity by retranslating specific verses in the Qur'an to prove that it has an egalitarian discourse as for the sexuality of individuals in the religion. From her reinterpretations, it can be understood that the emphasis on the virginity of females is a token of how patriarchal system desires to control the female world by interpreting the Qur'an for the sake of their interests.
Another discourse in Turkey emerged through Kemalist reforms with the proclamation of the Republic. It is wellknown that these reforms encourage women to be more visible in the public sphere and to pursue careers along with education. In addition, Kemalist reforms encouraged Turkish women to look in modern clothes (Altuncuoğlu, 2012) . However, these reforms do not emancipate women completely. Müftüler-Bac (1999) claims that despite the new Kemalist reforms, there has been no change in the basics of male dominance. Although women appear more in the public sphere, male and female spaces are still separate. In terms of gender roles, it gets more complicated now as women are expected to be professionals but still they must be traditional women in the public sphere (Arat,1994) . They must be a liberated women but at the same virtuous good wives and dedicated mothers. It can be safely argued that these changes doubles the burden on the shoulders of women and do not change the significance on the value of virginity.
With the new reforms and granted rights, women became more active in social life but they were considered to be the main yardstick for raising new generations, becoming good mothers etc. As a result, they could not free themselves from traditional roles including the norm of virginity (Arat, 1989) . It can be argued that women became more visible in public life without making any changes or getting any liberation for their private life, especially for their sexuality (Kandiyoti, 1987) . Consequently, it can be claimed that Turkish women could not free themselves from the oppression of patriarchal system despite the new reforms brought by the modernization process (Tekeli, 1995) . Last discourse existing in Turkey that Cindoğlu (1997) points out in Turkey is liberal gender ideology coming with the neo-liberal market economy after 1980s. This ideology is spread by especially mass media and the cinema. In these cultural products, female sexuality is not a taboo and sexual purity is not a tangible asset for the family or society. Within this discourse, it is normal for a woman to enjoy her sexuality in premarital sexual relationships. However, it would not be correct to say that this new approach changed the way 'virginity' is conceptualized in Turkish society. Although there are a number of women who are influenced by this liberal gender ideology in Turkey and most of women still have the above-mentioned problems about their sexuality.
The Embodiment of Virginity
Having explored what the virginity of women symbolizes in Turkish culture and the discourses behind it, I would like to focus on how virginity is embodied and become visible in the society. The first way of doing this is virginity tests. Generally, the groom and his family apply for these tests when the blooded-sheet does not come after the bridal night. Also, this kind of test has been conducted on the female students who stay in dormitory as the principals of the dormitory want to check their virginity intact or not. The virginity tests on the female students became a widespread issue in 1994 since two students committed a suicide when they were asked to have the test. During 1990s, the issue of virginity became one of the central subjects of Turkish feminists. Lastly, I would like mention the ideas of Parla (2001) who believes that virginity examinations function as a tool of the modern state which prescribes the paradoxical roles of both traditional virginity and new modernity onto female bodies. After 1980s, there have been new voices from women who have adopted different ideologies than of the state. Thus the state increased the implementation of virginity examinations to correct and to discipline female bodies in the name of the nation. These were implemented on especially political detainees and prostitutes as their sexual behavior was conceived as a threatening act against the state.
In her study, Cindoğlu (1997) interviews physicians and gynecologists who conduct virginity tests and the reconstructive virginity surgeries. The physicians in the study claim that unmarried women generally come alone or with their best friend to check their virginity is harmed as a result of foreplay with their boyfriends. According to these physicians, women generally make up accident stories such as sitting on a stick, falling down trees or falling off bicycles accidentally rather than admitting they have sexual relationship with men. These excuses prove that women want to show themselves in a nonresponsible position to avoid any punishment or exclusion by the society. Another observation of the physicians is that women have these tests alone or with a girlfriend whereas they come with their boyfriend or fiancé in case of pregnancy which clearly shows that men want to take care of their 'seed' as it belongs to them. They do not pay the same attention to the problems or stress that their girlfriend have when they have the risk of losing their virginity.
The second way of making virginity something visible is the reconstructive virginity that women apply to repair their virginity in case of premarital sexual relationships. Through this, the woman becomes pure again and her family honor as well as her hymen is repaired. In her study, Cindoğlu (1997) attempts to analyze the motives of women who undergo this surgery and the approaches of the physicians on this issue. Firstly, she finds out the prototype of these women which is a metropolitan woman who is in her late teens or early teens from lower middle class and with a low income job (clerical, sales, nursing etc.) The most interesting observation about these surgeries is that women from upper classes with a higher status do not consult the physicians for such kind of surgery. That is probably caused by their less conservative social environment and their being independent from their families.
As for the surgery, the physicians hesitate to admit that they practice these kinds of surgeries as there is no medical or legal foundation to justify their intervention to the integrity of the woman body. In addition, these surgeries are quite expensive as they are practiced under strict secrecy. The physicians fear from the women's fiancés or boyfriends as they create fake virginity and these men can feel that they are fooled by the women and the physicians. In the study, Cindoğlu (1997) classifies the approaches of the physicians into three categories which are also linked to their personal world view.
In the first category, physicians with Islamist approach do not practice this surgery as they are against premarital sexual relationships. They are not in favor of deception of the ultimate authority which is the patriarchal authority. In the second group, physicians with liberal ideology have more flexible stance towards this surgery. They say that if there is a demand in the society, they will do it since if they don't practice this surgery, someone else will operate it and earn the money anyway.
They also support that women can enjoy their sexuality before or in marriage. However, they allow it in the limits of patriarchal expectations by repairing their virginity. Lastly, there are some physicians who think that it is OK to help women in need but don't practice this surgery themselves. Their view is based upon the free market economy again since if there is a demand in the society, it can be done.
Finally, I would like to touch upon the study of Özyeğin (2009) with Boğaziçi University students about virginity and virginal facades that they adopt during their sexual and daily life. Özyeğin (2009) claims that the norms of virginity has been subjected to change since the post 1980s as there are upwardly mobilized young women who seek for an elite education and a professional identity. These women challenge the prevalent norms about virginity as they are in favor of sexual freedom and autonomy unlike their parents' generation. As they are extending their girlhood through schooling and pursuing a career in business or academic life, they begin to adopt a different perspective on the concept of virginity. During their interviews, the author finds out that these women are more interested in sexual modernity which views virginity as a personal matter or choice.
The ideology of individualism is critical for their gender and sexual identities who think that societal emphasis on virginity forms and regulates the sexual behavior of young women. These elite and educated young women evaluate social insistence on virginity as traditionalism and for them, virginity is not equated with purity or honor. Some of them regard sexual desire in premarital relations as a positive force for individual happiness and a successful future marriage. Apparently, there are contrasts between their values of virginity and sexuality and their parent's generation. She concludes that there is a changing emphasis from the physical reality of virginity to the morality of virginity in Turkey (2009 It is common to hear news on these issues still happening especially in the eastern Turkey. Furthermore, these studies present the changes in the perceptions of young women with a good education/profession in the elite parts of big cities. The situation of young women in the rural parts should also be taken into consideration. Another point is that while young women change their views on the importance of virginity, it is not the same for most of men in Turkey. Virginity is still a crucial issue for millions of men while deciding whether or not to marry a woman.
Discussion and Results In this article, the concept of virginity has been aimed to be explored under the light of the discussions of feminist thinkers about sex and gender. The social construction of sex and gender have been at the heart of their discussions and the female body which has been the site for power struggles constituted the main problematic of this article. As an extension of this problem, the norm of virginity in Turkey has been analyzed and the women's resistance to yield to these norms has been also included.
Taking all into consideration, it can be said that the body of women has been exposed to social, cultural and political impositions throughout the history. Turkey has always been a controversial country on the issue of female sexuality which has been hindered or transformed into categories to have a clear cut distinction among women in accordance with their physical attributes. By doing this, the society has a strict control over their bodies and acts which have deeper meanings and implications in the social life. Turkey sets a distinguishing example in this context since it has been under the influence of various and contradictory discourses throughout history. For many people, it can be argued that Islamist discourse determines their way of thinking for their social life and how the society should act. As in Islam, the sexuality of women is considered to be evil or strictly controlled; the norm of virginity constitutes the main sphere where this control of patriarchy shows itself in a concrete and intervening way in the social life (Mernissi, 1995) .
Another discourse is the spirit of liberation claimed to be brought by Kemalist discourse with the proclamation of Republic. With these new reforms, women seem to have been granted many rights that could be considered 'revolutionary' at those times. However, many scholars such as Arat (1989) , Kandiyoti (1987) , Müftüler-Bac (1999) and Tekeli (1995) claim that these reforms have a paradoxical character which created an illusion to make people believe that women are liberated as they double the burden on women's shoulders indeed.
Lastly, liberal gender ideology can be counted as a discourse affecting the media and how the sexual lives of women are depicted visually. Although it is said to free women from the traditional way of looking at virginity, it can be argued that only a small part of Turkish women have the opportunity to enjoy this claimed freedom. If we are to adopt a more holistic approach to the situation of women in Turkey, it would be appropriate to say that the problems related with virginity still exist in rural cities of the country.
As Turkey has been the site of clashes between different ideologies in terms of world views and their cultural inscriptions in the daily life, Turkish women can be considered as a great example to show how the underlying social constructions can be embodied in their lives. The laws, the norm of virginity in the society, virginity tests and the fear of being marginalized from the society are the signs of how virginity is articulated and implemented to control the female body and sexuality in Turkey.
